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PREFACE. 


In Dr. Blihler’s well-known Kashmir Keport of 1877, we read 
the following: — A curious and very useful though modern 
treatise is the Laithikanydyasmngraha of Raghunatha, a Raj- 
put. This worthy has collected the nydyas or ‘ inferences from 
familiar instances,’ which occur in the S^dstrasj especially those 
from the V edAntas* dstra, e. g. Da^d&pilpikdnydya, Beliali- 
dipanydya &c. The collection is not complete, but contains a 
good deal more than that Professor B^as^astri has given in his 
article in the Pandit"^ P. V&manacharya Jhalkikar is at pre- 
sent engaged on a still more extensive work on this subject, which 
will comprise about 900 such nydyas’' Page 76. 

The information given in the concluding sentence raised our 
hopes to a high pitch, for the need of such a work was great, 
and Balas'astri had explained only nine of those nyayas. But 
alas ! ‘ there’s many a slip between the cup and lip,’ and though 
we have waited for this “more extensive work” for 22 long 
years, there are still no signs of its appearing. 

, I have therefore determined to lay before the public the 
‘handful’ of popular maxims which I have collected during many 
years of reading, in the hope that thay may become the nucleus 
of a very much larger collection. In Taranatha Tarkavachas- 
Vdcaspatyam we have a list of 151 nyayas, popular and 
technical; but references to works where they are to be found 
are few and far between, and this considerably lessens their value. 
Thirty of these were reproduced in V. S. Apte’s dictionary, in 
1890, but with the same defect. Again, in 1875, Pandit Satya- 
vrata Samas'rami published a small pamphlet of 36 popular 
maxims together with a larger number of purely technical ones, 


October and December 1867. 
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and professed to give a reference for each of them. But a man 
who refers you to the Bhagavata Purana/’ to “ A commentary 
on the Ved^ntabhashya,” or to “A commentary on the Kavya- 
prakas'a/’ and vouchsafes no further information whatever, is 
a worthless guide : and such mere semblance of guidance deserves 
nothing hut reprobation. One can tolerate ambiguity of this 
kind in the ancient writings : but in modern times, when printed 
books of reference abound, such vagueness is inexcusable. 

My list comprises only ‘popular’ maxims, and therefore such 
purely technical ones as adhydropanydya, Icaimutihanyaya, 
guriDpasamhdranydya, and others of a similar nature, which 
abound in the philosophical and grammatical works, will not be 
found here. Moreover, I have rigorously excluded even popular 
maxims which I have been unable to find in actual use in the 
literature, deeming an unverified maxim with a mere diction- 
ary-existence, as of very little value. Doubtless all those given 
in our dictionaries do exist somewhere in the literature, and if 
any scholars can fmmish references for those given below which 
have defied my efforts to trace them, I shall be very grateful. 
I may add that about 22 illustrative sayings, which are practi- 
cally ny dyas, mighi be gathered from the fourth Book of the 
Sdnkhyasdtras; such as, for example, the well-known 

and others more or less useful. Some of them were 
published in the Pandit for December 1876, under the title 
of “Stories illustrative of the Sankhya doctrine;” but the 
whole will be found translated in the volume of “Sankhya 
Aphorisms ” published in Trtibner’s Oriental Series. 





List of Popular Maxims found in the Dictionaries, 
but which I have not been able 
to^trace elsewhere. 


A = Apte’s Sanskrit-English Dictionary. S = Satyavrata Sama^ 
s'rami’s Nydydvali. V = Taranatha’s Vdeaspatyam. 


n V. 

The maxim of the blind men and the elephant A number 
of blind men desired to form an idea of the shape of an elephant. 
One touched his trunk and thought he must be like a snake ; an- 
other took hold of a leg and supposed that he was like a post, 
and so on. Taranatha tells us that it is used to illustrate the 

divergence of views held by the ignorant in regard to IsVara. 
In that case, it is not likely to be much in use. S. quotes it 
under the form and gives as a reference ! 


A. V. 


The maxim of the blind man and the sparrow. Equivalent 
to No reference. 



: ti A. s. V. 


The maxim of the grove of As'oka trees, Havana kept Sita 
in the grove of As'oka trees, but it is not easy to account for 
his preference of that particular grove to any other one; so 
when a man finds several ways of doing a thing, any one of 
them may be considered as good as another, and the preference 



of any particular one cannot be accounted for.” A. For the 
As'oka-grove see Rdmdyana 1. .1. 73. • S. gives 
as a reference for the maxim. 


II V. 

The maxim of the ‘mango-wood. “ sn^TTOT 

irf^: ” II No reference. 


II V. 

It is Better to live on alms than to fast Perhaps equivalent 
to our ' of two evils, choose the least/ No reference., 


11 s. V. 

The maxim of a cameVs eating thorns. 

this explanation as quite beside the mark. S. gives as reference 
and this may possibly mean Anandagiri on 
Brahmasi/trahhashya 2. 2. 1. , S^ankara, after combating at 
length the Sankhya theory, that objects are in themselves 
says :— ^ ^ 

which Dr. Thibaut renders— “ Anil, further, although 
the sense-object, such as sound and so on, is one, yet we observe 
that owing to the difference of the mental impressions (pro- 
duced by it ) differences exist in the effects it produces, one 
person being affected by it pleasantly, another painfully, and so 
on.” On which Anandagiri says:— ‘‘ I 

^fi^RTT &c.” V^caspa- 

timis'ra, explains the same passage in the Bhdmati, ( pp. 880-1 ), 
pointing out that things are notm themselves essentially 


5riT%: ” II I regard 


or unpleasant, and that what causes pleasure to. one may be pain- 
ful to another, and that even the same thing which at one time 
is agreeable may at another time be the reverse. Otherwise 
thorns would be as acceptable to men as they are to a..camel. 
Here are his words g’af *5^’ 

i ^ I cfsir 

i i ^ 

f JTToi^j^n i sptfk^sr^- 

gi5t>ud<*^* I srf^ ^trf^^Rsr- 

A camel, then, eats thorns because it likes them ; a man does not 
eat them because he does not like them. May not the maxini 
therefore, be the equivalent of our “ Whafs one man's food is 
another man's poison ? " To talk about the pain experienced 
by a camel whilst eating thorns, is simply rubbish ! 


II s. 

The maxim of the Brahmans and Vasishtha. This is of 
exactly the same type as which see. S. gives 

as a reference i- Patanjali on Pdnini 

1. 3. 3. But the reference is a pure delusion; and I think I 
may safely say that the maxim is not to be found in any part 
of the Mahdbhdshya. It would not be unreasonable, however^ 
to infer that the author of the Padamanjari had this nySya in 
view when he penned the following: — 

STT^y ^^P TiTT ^ W ^mTcTT 

( The Pandit vol. x, page 282 ). 


* The printed text wrongly reads 


better quality. But, what there is has been put together in 
defiance of the warnings of the skilful oculist in whose hands 
I have been for the last five years, and ^erefore at some risk 
to failing sight. May some younger scholar be provoked to the 
good work of giving us something fuller and better. 


Redhill, Swrey. 
Jidy 1900. 


a A. j. 


The maxim of the she^goat and the sword. It is founded on 
some story of a goat’s being suddenly killed by accidental con- 
tact with a sword, and is used to illustrate any surprising event 
happening altogether by chance. It therefore belongs to the 
same class as others of a similar 

kind. An excellent illustration of its use — and, indeed, the only 
one that I have met with — ^is found on page 229 of S riharsha’s 
KhandanaJchandaJcliddya : — 

^ I ll In a foot- 

note the maxim is thus explained: — %^r5S?F«r- 

^ guft jftgT ^ jfki qro flq w i i- 

Il Vardhamana puts it differently in his 
comment on Qanaratnamahodadhi iii. 196 ( Prof. Eggeling’s 

edition ):—“jisnw fqpit %- 

li For another variety, see 
Padamanjari on Eds'ikd 5. 3. 106. 

Dr. Goldstlicker ignored Indian tradition in his explanation of 
thQ adjective which reads thus: — As in the fable 

of the goat and the shears, viz. approached unreflectingly.” , The 
abridged St. Petersburg Lexicon, too, has rejected the sivord in 
favour of the shears. 

It is interesting to note that the Mar§,thl-speaking folk of 
Western India have adopted the maxim, but with a changed 
meaning. Molesworth defines it as The maxim of the sword 
upon the neck of the goat. Expressive of meekness and abso- 
lute helplessness.” 
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The Maxim of cl lamp in cl central position* Applied to 
something which fulfils a double purpose. It occurs in S^anka- 
ra’s bhashya on the Mnndaha Upanishad 3. 1. 5. 

TOT Ir^ •— 

I fro ^TTOT fro 

S ? d<{[fi)^I^T ? ^Tg ^ q‘: ” 11 K is akin to and 

Jivananda’s edition of the Mundakahhdshya wrongly 
reads The reading given above is from the 

Anandas'ramr edition. 


The maxim of the blind man and the quail. Like 

and many others, it is used to express a wholly fortu- 
itous occm'rence. Vardhamana, on Qanaratnamahodadhi iii. 
195, explains it thus : — ^ I 

;5q4dT%gr: i ii This 

authority brings the quail under the blind man’s foot; but the. 
commentator S'ris'rutasagara, who expounded the work Yas'ccs-' 
tilaha,^ and who in the colophon is described as 


brings the bird into the man’s hands. And, surely, 
such a prodigy of learning must be right I The verse in which 
the expression occurs is Yas'astilaka ii. 153. 

f?rai??T i 

sr^: ll “ It is altogeth.er 

by chance that a soul wandering about in this ocean of repeated 
births is bom as a man ; and that he should be born into a 
family of repute in the world, and enjoy the society of the good, 
is likewise as accidental as in the case of the blind man and the 

* This important work, described by Dr. Peterson at considerable length, 
in liis Second Report published in 1884:, is now appearing in the Xdvyamdld^ 
a valuable periodical issued by the Proprietor of the Nirnayas^gar Press. 





II 

e\ 

The maxim, of the blind man and the cows tail. The story 
is that an evil-disposed fellow found a blind man wandering 
helplessly about having lost his way. Expressing great sym- 
pathy for him, and promising to help him, the man led Mm to 
a young and frisky cow, and putting her tail into his hand told 
him to hold on, and that she would certainly lead him to the 
village to which he wished to go. The result was, of course, 
most disastrous. 


S'ankara, in his bhashya on VedantasMra 1. 1. 7, applies the 
maxim to the case of a teacher who instructs one anxious for 
emancipation that the unintelligent Pradhana of the S§i»nkhyas 
is the Self, and so leads his pupil to destruction ! These are his 








The maxim of a continuous series of blind men. It would 
seem to be in this sense that S*ankar4chS.rya uses it in his 
Brahmaslltrahhdshya 2. 2. 30, 37. The passages stand thus : — 


il In his rendering of the former passage, Dr. Thibaut 
has overlooked the maxim, but the latter he translates as fol- 
lows Fpr in past time as well as in the present, mutual 
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interdependence of the two took place, so that the beginningless 
series is like o/ifb eTidless clictiTi of blind men leading other blind 
men!' I should add that, in the former case, S'ankara is argu- 
ing against the Buddhist theory of a beginningless series of 
mental impressions, and, in the latter, against the Sankhya 
notion of a similar chain of human actions and divine interposi- 
tions. Dr. Thibaut's explanation of the maxim is quite in 
accord with that of Dr. Garbe in his rendering of the Sdnkliya- 
S'dtra iii. 81 ^ ‘ ^ Else there would be a tradition 
[ comparable to a row ] of blind men [ leading each other ]. ’’ 

A very apt quotation from one of Coleridge’s Lay Sermons 
is given in that useful work A Rational Refutation of Hindu 
Philosophical Systems ( now quite out of print ), from which I 
extract the following : — “ The old man talked much and vehe- 
mently concerning an infinite series of causes and efiects, which 
he explained to be a string of blind men, the last of whom 
caught hold of the skirt of the one before him, he of the next, 
and so on till they were all out of sight ; and that they all 
walked infallibly straight, without making one false step, 
though all were alike blind. Methought I borrowed courage 
from surprise, and asked him, ‘ Who, then, is at the head to 
guide them ? ’ He looked at me with ineffable contempt, not 
unmixed with an angry suspicion, and then replied, ‘ No one ; 
the string of blind men goes on for ever without any beginning: 
for although one blind man cannot move without stumbling, 
yet infinite blindness supplies the want of sight.’ ” 

In the opening part of the Padamanjari ( Pandit x. 248 ) 
\ve find the expression ^sed with reference to 

testimony received through a series of blind men, and therefore 
of doubtful value. For the passage, see Addenda. 

Apte defines 9/S “ The maxim of the blind 

following the blind. It is used in those cases where people 
blindly or thoughtlessly follow others, not earring to see whether 
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' The maxim of the 'pointing out of the star ArundhatL Its 
usage is explained by S'ankara in Brahmas'dtrabhdsJiya 1. 1. 8, 
as follows JPI- 

II Similarly, too, in 1. 1. 12, we read: — 

sometimes styled it appears under this name 

in Nrisimhasarasvati s commentary on section 20 of the Vedanta- 
sdra — ^that section which gives the views of Ch&rvakas and 
others as to the dtman. See Addenda also. 

sr^ n 

If one can find honey on the Arha-tree [ close at hand ], then 
'why go to the 'tnountain for it 'I That is, if an object can be 
accomplished by simple means, don’t adopt a more complicated 
method. This is well illustrated by S'ankara in his Vedanta- 
sHtrahhdshya 3. 4. 3, as follows: — 

^ I ^ 

So, too, S'abara on Jai'inini 1. 2. 4. Here, the p'Arvapalcshin, 
after taking exception to certain Vedic injunctions as useless, 

says:— ^ gp ^T^- 

g^Tt^T fl: ?rg; I ^ i ^ f%5%r q^ 

II The same couplet is quoted* by 
V&chaspati Mis'ra in his Sdnlchyatattvalcau'mudi 1., except that 
( in TgLr&nitha’s edition of 1871 ) he reads ^ 

second line. The editor also gives ^ as a variant of and 
explains it by 


Ml 

The masiin of ilw semi-senil6 ww/io/n. It is very difficult to 
fix ou the exact force of this saying. Authorities differ so much 
as to make it almost an instance of quot hxmines tot sentential. 
As expounded by Vardhamana ( iii. 195 ) it seems to imply in- 
dejiniteness, Juxlf-and-Iwlf-ness, the being neither one thing 
nw' the other. He says ; — “qsn 

II This seems to accord 
with the meaning assigned to it by Marathas, as shown by 
Molesworth in his Marathi dictionary, where he defines it as 
^‘Action of indeterminate character 5 speech vague and indefinite, 
a proceeding void of decided leaning or bearing.” 

The maxim is cited by S'ankara in Bralimasiltrahhdshya 
1. I. 19, and again in 1. 2. 8. In the former, after quoting 
Taittiriya-upanisTiad ii. 1-4 in regard to 3 srrJWRT 

he says: — 

51^” U The com- 
mentators Anandagiri and Ramananda ( erroneously styled 
Govind^nanda*) ignore the maxim entirely, and so does Dr. 
Thibaut in his translation. In the second instance, S^ankara 

says : — Rfl ^ 

which is rendered by Dr. Thibaut, “ Very well, then, it appears 
that the truth about scriptural matters is to be ascertained from 
scripture, and that scriptwre is not somet imes to he appealed to^ 
and on other occasions to he disregarded.'' Anandagiri's comment 
is: — ^RTRT f%Tt- 

“ You cannot take one part of a fowl for cooking and 
leave , the other part to lay eggs ; ” that is, you must take a 
thing in its entirety, or else leave it altogether. EamSnanda, 
on the other hand, says: — 

^ *5rT5r n which seems to be 


* See Dr. Fitzedward Hall’s Index, page 90. 




based on Patanjali’s words “;t 55¥4... |,5RISIT I 

31^ 31^: as found in MaMbhdshya 4 1. 78.* 

Lastly, we find the maxim in the Bauddha section oi Sarva- 
dars'anascmgraha ( page 14 of Bib. Ind., and 17 of JivUnanda’s 
e|n. ), which reads thus : — “jt I 

ipit WT: 'n^nTnRt and which 

is identical with Anandagm’s exposition. Prof. Gough, who 
translated this chapter, rendered the maxim by “ semi-effete ” — 
“ Nor is a semi-effete existence admissible.” 


/ am too weak to construct a house, hut I am well able to 
destroy one. This is found in phm.i<piMja’s commentary on 
Mudrdrdkslutsa -iii. 11. Ch§,uakya says — JT^n 
l and then follows the verse 

fq fqqfq vnHig ; &c.,” on which Dbrnidhiraja remarks: — 

qrei its ^ 

qiq!»i^twq iq iRRmw: »T§r%: sr^- 

S3 

it I am indebted 

for this passage to the learned Librarian at the India Office, C. 
H. Tawney Esqr. , . . 




A weapon is silenced hy a weapon. Perhaps analogous to 
the saying “ Like cures like,” or, Set a thief to catch a thief. ” 
it occurs in JnS-nottama’s commentary on SuresVara’s Naish- 
harmyasiddhi i. 81, where he says: — 

^iwnqr snf sr =5 

It 


* Vol. ii, page 231 of the edition by Dr. P. Kielhorn, who himself most 
kindly gave me the reference. 
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The maxim of the snake and its coils. The expression occurs 
in BrahmasMTa 3. 2. 27, and is explained in the blidshya. 
They read thus ; — ^ \\ ...sigr 

srtgcWT«f^^ftf^ ^ 5r? II Dr. Thibaut's translation is 

as follows : — But on account of twofold designation, ( the rela- 
tion of the highest Self to the individual soul has to be viewed) 

like that of the snake to its coils We therefore look on the 

relation of the highest Self and the soul as analogous to that of 
the snake and its coils. Viewed as a whole the snake is one, 
non-different, while an element of difference appears if we view 
it with regard to its coils, hood, erect posture and so on. ” It is 
akin therefore to the expressions “ a forest and its trees,” “ a 
lake and its waters,” so often used by the Vedantists as illustra- 
tions of identity. The explanation given by Taranatha in the 
does not coincide with the above. He says: — 
“ sr|: «i«n ^ ^ 

5Rrnpi sif^: »> n 

II 

The maxim of striking the sky with one's fist A vain 
attempt at an impossibility. It occurs in the Jaimini chapter of 
Sarvadars'anasangraha ( page 133 of Bib, Ind, edition, and 
p. 151 of Jivananda’s) as follows: — ‘ ^ 

II Cowell has rendered it thus: — “ Therefore, as 
we can prove that authoritativeness is both produced and recog- 
nized by means of something external, the MimS^fnsa tenet 
^ authoritativeness is self-proved’ is like a gourd over-ripe and 
rotten. This long harangue of our opponent, however, is but a 
vain attempt to strike the sky with his fist,” 



The appearance or disappearance oj a quality ( or ciiar- 
acteristic ) produces a corresponding change in the subject of 
it Although this is included in Tarani,tha’s list of nyayas, it 
ought not, strictly speaking, to find a place amongst popular 
maxims ; but I insert it in order to make a necessary correc- 
tion in the printed text of the Sarvadars^anascmgraha where 
it is quoted. On page 161 of the Bibliotheca Indica edition, and 
on page 182 of that prepared by Jivananda Vidyas%ara, we 
read ft 

bad reading of course affects the translation as it appears on 
page 244? of the volume prepared for Triibner s Oriental Series 
by Professors Cowell and Gough. The maxim is correctly 
quoted on page 232 of Advaitabrahmasiddhi ( Bib. Indica 
Series, Calc. 1890). The explication given in Vdchaspatyam 
is as follows : — ^ ’ 

a Will not one of our Bombay Sanskritists give 
us an accurate edition of the Sarvadardanasangraha? It is 
much needed. 





Whilst seeking for one thing he loses another. The saying 
appears twice, in this form, in the Sarvadard anasangraha. 
The first instance is in the Arhata Section ( p. 27, of Bib. Ind. 
and 33 of Jivananda’s edn. ), translated by Professor Cowell : — 

3 ^ ^ ^ 

^ wTRiqra:” i ‘'M, in your 
wish to escape this difficulty, you assert that ' the perception 
does not follow the object in being insentient,' then there would 
be no perception that the object is insentient, and so it is a case 
of the proverb, ‘ While he looks for one thing which he has lost^ 
another drops!' . 

2 
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The second example, from the AkshapMa section ( pp. 118 
and 134 ), is as follows : — ‘ ^ 

“ Nor may you retort on us that we have fulfilled the pro- 
verb of ‘ seeking one thing and dropping another in the 
search' since we have abolished happiness as being ever tainted 
with some incidental pain &;c ” 

In the Khandcmalchandahhddya ( page 447 of the reprint 
from the Pandit ) we meet with the proverb in another form, 
namely ‘ » which means Whilst trying 

to reunite one [ piece of a broken vessel ] another falls off. ” 
The application would be the same as before. 


The maxim of the huds of the Kadamha tree. They are said 
to burst forth simultaneously. In the Bhdshdparichchheda 
( verse 166 ) this is given as an illustration of the^way in which 
sound is produced. The verse reads thus : — 


The commentary, Siddhdntamuhtdmli, however, explains 

and this is the form given to the maxim in the 
which explains it as follows: — 

5rfT%: ” n Vedantin Mahadeva's comment on 
SdnJchyasiitra V. 103, we have a third form, namely 
See Dr. K. Garbe’s fine edition, of 1888. 


The maxim of treacle on the elbow. Used of something tahta- 
li25mgly inaccessible. In the Akshapada chapter of Sarvada/rs'a- 
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'nasangralia ( page 116 of Bib. Indies, and 132 of Jiv§,nanda’s 
edition) we read : — ‘ ‘515 

^ g:?3F?i ^ 11 which Prof. 

Cowell translates as follows : — “ But is not your definition of 
the summum honum, liberation, that is, the absolute abolition 
of pain, after all as much beyond our reach as treacle on the 
elbow is to the tongue ; why then is this continually put forth 
as if it were established beyond all dispute ? ” In a footnote he 
says, “ Compare the English proverb ' As soon as the cat can 
lick her ear/ '' In the Vdcliaspatyam, however, the nyaya is 
explained as meaning the absence of a thing, not its inaccessibi- 
lity. It says “^ofir qm «rar ^555^'- 

^tsratRTsrr srf %• ’ ’ 11 And the St. Peters- 
burg Lexicon ( s. v. ) renders it “ like a hall on the 

elbow.” 


The maxim of the crow and the Palmyra fruit A crow 
alighted on a Palmyra tree, and at the same moment some of 
the fruit fell on its head and killed it. The maxim is therefore 
used to illustrate a startling and purely accidental occurrence. 
It is well explained in the Kddikdvritti on Pdnini 5. 3. 106 
( as quoted by Dr. Eggeling in a footnote to Ganaratnamaho- 
dadhiiii 195 ):— I ( 

^ I ^ cTT^ I ^qqw qqpPTOq 

--ilqPlqty: i lar ?reT f?r; j ^ ^ 


We find the saying in Faflchadas'i ix. 12 as follows: — 

*nflra[^5jRR^ i ^s?r 

u Also in Subhdshitdvali 401 ( Dr. Peterson’s edition ) : 


II And again in Anandavardhana’s Lhvanyd- 
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loha ii. 16. In his commentary on S'antiparva clxxvii. 11, 
Mlakantha Govind gives another, and very improbable, defini- 
tion of the maxim. He says: — 




The Mara*^! Pandits in adopting the ny^ya have changed its 
meaning. Molesworth explains it thus: — “Said when any 
occurrence synchronizing with, or immediately following, some 
other seems, however in truth independent of it, to have been 
occasioned by it; — ^as the fruit of a Palmyra falling at the 
alighting upon it of a crow, may appear to fall in consequence^ 



• The maxim of the examination of a crow's teeth. Used of 
any useless and manifestly fruitless enquiry. It occurs in 
S'ankara's bhashya on Katha-Upanishad i 25 
jn^snsjft: ” ] ‘ WOT WOTWW^ JTW 

'rthjTOT WTgsn!#)ri^ ll We find it also in Abhinava- 

gupta on Dhvanydloka iii 19 ( page 163 of Pan^t Durglpra- 
sada’s edition ) as follows WI WT ^ 

fSr^s I wm.*” Il Again, on the first 

page of the IlydymdrUlcatdtpa/ryafihd ( Benares, 1898 ), there 
is the expression II The saying 

occurs also in the form We find it thus in Jaimi- 

nlya-Nydycunidldvisktra 4 1. 1 

sraisfw f^wf^ w ’T^wiw! I Rwr 

5!^ II Also in the Ehandanakhandakhddya, page 

84:— “jit 
JWtj WcT: 

II 

The maxim of the crow’s eyeball. Crows are popularly sup- 
posed to have only one eye, which, as occasion requires, moves 





f%5iTOr: STWTW- 
”11 
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from the cavity on one side into that on the other. The maxim 
is used of a word which appears only once in a sentence but 
which applies to two portions of it ; or of persons or things ful- 
filing a double purpose. I have met with it in the former sense 
in Svatmaram's EathayogapradipikA iv. 10, ‘ 

on which the commentator, Brahmananda, 
says “ T%%lrflf^ Also in Abhi- 

navagupta’s comment on Dhvanyalolca hi. 1, 

5’ where he remarks 

^^rifq II Of its use in the second sense, we have an 

interesting example in Kamandaki's EUisdra, a work ascribed 
to the third century before Christ. Chapter xi. 24 reads thus: — 




T%5r:” II The maxim may be said to approximate the English 
one of “ Killing two birds with one stone.” 


n 


The maxim of catching at straws. The being driven to an 
argument or position wholly untenable. T^ra,na,tha says: — 





II The expression occurs in 

the Arhafca chapter ( p. 25 of Bib. Ind. and p. 31 of Jivananda’s 
edition) of the Sarvadars'anasangraha, and again in the 
Panini chapter (pp. 142 and 161 ); and in both places Prof. 
Cowell has rendered it “ hke a drowning man’s catching at a 
straw.” We have the same, though not as a compound, in 
Faishharmyasiddhi i. 76, — “ijcj W^I^WlSi^sBRT^ 


: II 

The maxim of a frog in a well. It is apphed to an inex- 
perienced person brought up in the narrow circle of home, and 
ignorant of public life and mankind. The following passage 
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from Pmsannar&ghava-Ndtaha i. ( page 13 of Niruayasagara 
Press edition of 1893 ) illustrates the use of the term: — 






The maxim of the pots attached to the water-wheel of a well. 
As the wheel revolves, some of the pots are going up and others 
are going down ; some are full whilst others are empty ; and so 
it is applied to illustrate the changes and chances of this mortal 
life. This is well put in Mrichchhakatiha x. 60 : — 


^ 55T; i 


Taranatha’s explanation of this maxim is extremely tame, not 
to say nonsensical 1 According to him, it is intended to teach 
that as a pot is raised by the water-wheel from a deep well, 
so, by means of instruction, the essence of the S'astras is drawn 
up, deep though they are by reason of their complexity 1 


The maxim of the limbs of the tortoise. Its meaning and 
application will be apparent from the following passage taken 
from the Sankhya section of Sarvadarsanasangraha ( page 
150 Bib. Ind. and 170 of Jiv§,nanda’s edition): — 

^ ^ - fs ^ ^ - ■ rs rs ^ *v ■ _____ 

'Wtg'lln RwPTRIR iW^iTWTnr 

om g?T?r?5r 

f^?rn?r;!j n Prof. Co-well renders it thus: — “As the limbs of a ■ 
tortoise, when they retire withiu its shell, are concealed, and, > 
when they come forth, are revealed, so the particular effects, as i 
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cloth &c., of a cause, as tlu^eads &c., when they come forth and 
are revealed, are said to be produced ; and when they retire and 
are concealed, they are said to be destroyed; but there is no 
such thing as the production of the non-existent, or the destruc- 
tion of the existent/" Very similar language is used by Vachas- 
pati Mis'ra, too, in his SdnkhyatattvalcaumvM 9 (pages 50, 51 
of T§,ranatha’s edition), and 15. See also, Kshurikd-Upa- 
nishad 3, and GUd ii. 58. 





II 


“ Leaving the milk svdtahle to the dyspeptic, he enjoys the 
sour gruel.” This occurs in the Akshapada section of Sarva- 
dars'anasangraha ( p. 118 of Bih. Ind. edition and p. 134 


of Jiv§,nanda’s ed.) as follows: 

■ 5 ^ 



»T8fr 


Prof. Cowell translates it thus: — ^“But if you give up the 
view that liberation is the manifestation of happiness, and then 
accept such a view as that which holds it to be only the cessa- 
tion of pain, does not your conduct resemble that of the dys- 
peptic patient who refused sweet milk and preferred sour rice- 
gruel ? Your satire, however, falls powerless, as fitter for some 
speech in a play [ rather than for a grave philosophical argu- 
ment].” 


Id ♦ScO’il '<4 1 tr J II 

The maxim of the hold {ox hare-headed) mem, and the 
woodapple. Vardhamana (iii 195) explains it thus: 

ll Bhartnhari, in his Mtis'a- 
taka 90, brings the bald man under a ped/m tree : 
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’Trrar %r: 

JTT^ »rE3^ ^ ¥rn?i?fereilw ^TF^n^:” ii 

This maxim belongs to the same class as sjstTJTIofW 
which see. 

(I 

The maxim of ru'hninccting on etheT. Equivalent to beating 
the air. It is found twice in the Sarvadars'anasangTaha. 
First, in the Kamanuja section (page 57 of Jivananda’s edition, 
and 47 of Bib. Ind. ): — ‘ ^ ? which Prof. 

Gough renders “ All this is about as profitable as it would be 
for a ruminant animal to ruminate on ether.” Secondly, in the 
Paiiini section (pages 162 and 143 respectively): — 

rendered by Prof. Cowell by All this is only 
the ruminating of empty ether.” 



The maxim of a continuous rush of sheep. It is used to 
indicate the blind following of others like a flock of sheep. So 
the FacAaspa^ 2 /<^, which says : — %- 
^ 5J^sfq- wi^nrJir srfq ^ ^ra>- 

irferarr ^ ii The 

expression occurs in Chap. viii. ( page 214 ) of the Kd'vyapra- 
kds^a ( Calc. 1866 ) where a very helpful note of Mahes'achan- 
dra’s will be found; and also in Chap, vi, page 188, of the Sd- 
hityadarpana ( Bib. Ind. 1851 ), which however, Mr. PramadSi- 
d^a Mitra has rendered, '' in pursuance of established custom.” 

It is found, also, on pages 86 and 125 of the Bombay edition 
of Abhinavagupta’s commentary on the Bhvanydloha, There 
seems to be much difference of opinion as to the correct form of 
the first word of the maxim, since it appears in the four 
varieties of JTffls^, »If#PT and Tr|T <%i Pl- 
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The maxim of the to'hgue (xud tvectcle. The Y dclicispcLtydTTh 
thus explains its use: — 

igr^ i 

a The maxim is used by Abhinavagupta in his 
comment on DhvdTiydlolca iii. 30; but a better example is found 
in Kavyccpradipco, P^S^ ^ ( B’bay edn. ). See, too, P adu- 
manjart ( Pandit x 254 ). 


The maxim of the cattle and the bull. In the Pandit for 
October 1867, Rajar§.ma S'astri expounded it thus: — 

II That given in the Vachas- 

patyam is somewhat fuller: — 

^ II exposition of Manu 

viii. 28, where six classes of women are enumerated as having 
a claim to the king’s protection, Kulluka says: — =grT^- 

E^havananda and Govindaraja also quote the maxim in tho 
same connection, and we have it in Bhdmatt 2. 3. 17, and in 
K&vyapradipa page 300. It belongs to the same class as 

sn gi oi af^ g CT T g r and fiii^umRcruasE^qnqr. 


. The maxim oi cowdwng and milk. Some stupid person is 
supposed to argue that cowdung is identical with milk, because 
it comes from the cow; hence it is used to denote an utterly 
absurd argument or statement. It occurs in Vyasa’s bhashya 
on TogasMra i. 32. & says ^ 

3 
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^ U wHch the YogamTtika remarks:—- 

j if^Rl H4i ‘^I%trR 


It is found also in the Bauddha section of the Sarvadars'a 
Tiascmgraha (page 18 of Bih. Ind. and 22 of Jivanandas edi- 
tion) in the following sentence: — 

qR^^^iqq r ^Ffln^ t ^T^”> which Professor Gough renders 
Thus this argument which you adduce to prove that there is 
difference between subject and object, turns out a mere absurd- 
ity, like milky food made of coivdungi 

The compound included in OanaTatnamahO'^ 

dadhi iil 196, but Vardhamana has not explained it. 

11 

The maxim of day-hreah in the vicinity of the toll-col'- 
lector’s hut. A man, anxious to avoid paying toll, takes 
another road, but losing his way in the dark, finds himself, at 
day-break, in the vicinity of that very toll-gate ! The saying 
is employed to illustrate as Prof. Cowell puts it; 

that is, failure to accomplish a desired object. It occurs in the 
Panini section of Sarvadars'anasangraha as follows: — 

’ which is thus rendered by Prof. 

Cowell: — '‘But even on your own hypothesis that there is a 
certain thing called sphofa which expresses the meaning, the 
same untenable alternative will recur which we discussed 
before ; and therefore it will only be a case of the proverb that 
‘ the dawn finds the smuggler with the revenue-officer’s house 
close hy \ This, however, is only the inflation of the world of 
fancy from the wide difference between the two cases.’’ 

S'riharsha, too, used the proverb in his Khandanakhanda- 
Tchddya (page 35):— 

II See also /SitZcZAantoZesa, p. 116. 
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The of the letter made hy the wood-worm ghum. 

This -vsTOrm hores holes in wood and in books which sometimes 
assume the shape of a letter of the alphabet; hence its use to 
intimate the occurrence of something quite accidental. Here is 
Vardhaml,na’s (iii. 195) description of it:— 

The proverb is found in the opening part oi Trasanna- 
rdghava ( page 9 of Nirnaya-sagara Press edition) as foUows>- 

“31ft JTOttfe 

^;j5 II Also in Edjataranginz iv. 167 : — 

^ H I 

iii. 58 may also be referred to. 


The of the punishment of Mdndavy a for the crime 

committed hy robbers. The story of the Eishi Ard-M&n(^vya is 
told at length in Adiparva cvii, cviii. Whilst he was practising 
severe austerities, in conjunction with the mauna-wra-^, some 
robbers concealed themselves and their plunder in his As'rama. 
The king’s guard found them there, and, believing the sage to 
be implicated in the affair, carried him off together with them 
and impaled them all together ! Man^vya was eventuaUy re- 
moved from the stake, but its point (gpift) remained in him; 
hence the name, given him by the people, of Ani-Mandavya. 
The maxim is found in the Phrnaprajna chapter of Sa/rva- 
dcers'anczsangraha (page 73 of Jlygnanda’s edi tion, and 6 2 of 

Bib. Indica.):— 5rfsr9tS? ^ 

srf^ 1 •'SitN'ti. 
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II 


The yna.-yiTifi of the men with umbrellas. The thought here 
is of a crowd of men, many of them with umbrellas up, and so 
all seeming to have them. Its application will be apparent 
from the examples which follow. We have one in S'ankara’s 
bhashya on Katha-Upanisliad iii. 1 &c. ): — 


(I Again, in his bh§;Shya on V edantas'Atra 3. 3. 34^ 
where the same text is expounded:- 

TOTTcJTTR 



On the former of these two passages, the commentator Gop^a 
Tatindra says:— I W 

I have met with the maxim in the Kumlaydncmda also 
under the figure in Anandagiri on BrahmaslltTa- 

hUshyal. 2. 11; 1. 4. 12.' 


The maxim of darlmess and the lamp. This is found in 
the Veddmtasiddhdntamuhtdvali, edited with Notes and 
Translation by Prof. Venia On page 125 we read: — 

WR: H '‘Hence the well-known illustration 

of darkness and the lamp : — Thus ' that dullest of dull-heads 
who would cognize Nescience by means of a pram&na, would 
forsooth go looking for darkness with a brilliant lamp.'' 

> The maxim of the burnt cloth When a piece of cloth, or a 
leaf, is thrown into the fire and consumed, its outline is still 
visible in the charred remains; and this the Vedtotists use to 
illustrate the unreality and unsubstantiality of all phenomena^ 
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■'« • 




'I 




It occurs twice in Nrisimhasarasvatfs commentary on the 
Vedantas&ra, namely on pages 56 and 66 of my edition, as 

( Page 55 ). 


mf^raigi^ vrRsf^ q^- 

4?rqi wq q?iTf atqfq^irf^qi q u ( Page 66 ). 


{ 

I) 

The maxim of the stick and the cakes. If a number of cakes 
( ehapatis ) are attached to a stick, and the stick is carried off, 
or eaten by mice, the inference is that the cakes have shared 
the same fate. The application of the maxim is obvious. In 
the Sdhityakaumudi ( xL 8 ), and in the Kuvalaydnanda 
( page 244 of Jivananda’s edition ), it is used to illustrate the 
figure 3isfrqf% and ^lezusylqfq respectively. 


II < II Jjfq%<n 
5qi^ I aqisqiqfjTTTtsqfpqr- 

i » II ( 8dL ). 

[: ^iaTtq1qfxlR<iq?»* I ?r f^RRcq^g^l^: ^ qixil 

II siq ?T qqni% %q am ^ etsf^ 

^ qmf^ ^ if » i^i ’ i|*l q » i iwti^q qfraq- 

^Tanqkf%: i arflrsBTf^marak^sqra'^Jnq 

(^^lq»m” 11 ( )• 




The maxim of a lamp on the threshold. A lamp so placed 


* The anther of Rasaga7igadhara finds fault with this definition. See page 
487 of Burg^prasMa’s edition, Bombay 1888. 
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gives light both inside and outside the house ; and the maxim is 
applied to something which fulfils a two-fold purpose. It is 
thus akin to others of a 

like nature. We have an instance of the employment of this 
maxim in the eleventh chapter of Anandagiri’s S'anharavijaya 
(page 82 of Bib. Ind. edition), as follows: — 


^fT cT^ 

U For this reference, I am indebted to my 
friend Prof. E. B. CowelL S'abara in his bhfchya on Jaimini 
12. 1. 3 practically makes use of this nyaya though he does 
not actually mention the word He says: — 



5r^T^ I mr 5rRTT% JT^: 

In the December number of the Pandit for 1867, Balas'fi,stri 
explained ^.nd illustrated it by the following verse 

from the Rdmdyana: — ft* ^ ^ I 

II Here the word is 

connected with the words immediately preceding as well as 
with that which follows it. 


The maxim of the lost horses and hwrnt chariot This is. 
based on the story of two men travelling in their respective 
chariots, and one of them losing his horses and the other having 
his chariot burnt, through the outbreak of a fire in the village 
in which they were putting up for the night. The horses that 
were left were harnessed io the remaining chariot, and the two 
men pursued them journey together. Its teaching is — ^union 
for mutual advantage. That the story is very old is clear from 
the fact that the saying is quoted in the 16th vdrtiha 
^ to Pdnini 1. 1. 50, and is explained by 

Patanjali It appears also in SuresVara’s Brihaddranya-^ 
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bhdsTiyamrtika, 2. 1. 38, which reads thus : — ‘ 

i me |ef^TRwfN?r:” ti On which 

Anandagiri says :— “griq^of gfl- 

menn gfrfg i gwre 5 k%% i mii|i|'*: ?nit- 

ntsfw^i^ ii 

E^matirtha, too, quotes the maxim in his comment on the 
Veddntasdra ( page 98, line 3, of my edition): — 

fq^^’ of which the following 

translation is found in The Pandit for May 1872: — ^"'The 
Vedic text ‘ The world of progenitors is attained by works, 
can be explained according to the analogy of two men, of whom 
the horses of the one are lost and the chariot of the other burnt 
[for the horses of the latter may be yoked to the car of the 
former, and they may travel together ; and in like manner, con- 
stant and occasional works, though no special result has been 
recorded of them, may supply a cause for the attainment of the 
world of the progenitors, which requires some special works as 
a condition y See also Tantravdrtiha, pp. 15, 709, 832. 


^ f JT%^T n 

A young fawn cannot stand up against a full-grown lion^ 
This is found in the Akshap^da chapter of Sarvadars'ana- 
sangraha (page 136 of JivS;nanda's, and 119 of Bib. Ind. ): — 

which Prof. Cowell renders, “ This pretended inference will no 
more stand examination than the young fawn can stand the 
attack of the full-grown lion. ” 


The bride is not married for the destruction of the bride- 
groom, This is found in the Purnaprajna chapter of Sarva- 
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dars^anasangraha ( page 63 of Bib. Ind., and 75 of Jivananda's 
edn. ). In the Vdchaspatyam, the maxim is given in the posi- 
tive form, viz. with the other as a pos- 

sible variant. Tar^natha explains it thus: — 

^ w: ^ ^ 5rfT%: I 

^1 ft ftf ^ 

q^l^5 3 II We have a reference to poison-damsels ” in Katlid- 
saritsdgara xix. 82, which reads thus: — ‘ 

I 5rrffonc3^t%^ l! ^ foot- 

note to his translation of the passage, Mu Tawney says, “ One 
of these poison-damsels is represented as having been employed 
against Chandragupta in the Mudr^-Rakshasa. Compare the 
xith tale in the Gesta Romanorum, where an Indian queen 
sends one to Alexander the Great. Aristotle frustrates the 
stratagem.” 


tl 

The inaxim of the washing off of mud^ It is evidently de- 
duced from Panchatantra ii. 157, a verse intended to strengthen 
an argument against the possession of riches under any circum- 
stances, and which reads thus : — ‘ ^ >=rRT^ ^ciWT^ rf 

I ll “ If a man desires 

wealth for charitable purposes, even to him it will bring no 
good ; for, better than the washing off of mud is the keeping 
away from it altogether.” The nyaya is therefore the equiva- 
lent of our “Prevention is better than cure.” It -is used twice 
by Anandagiri on BrahmasHtrabhdshya 4. 1. 16. as follows:— 


See also Bhamati and Bhdshyamtnapmbhd on 

iJie same 


aHMElEULlC 


>!tLCJ I m rg I irf;i F>r^ Rg i a; it&ccrJ ■ bit* i k i m r^r;^::!; 


r \ A FT ! r . 
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II 

d 

The maxim of the lame man and the blind man. The con- 
ception is that of a lame man mounted on the shoulders of one 
who is blind, so that the former is furnished with the power of 
locomotion and the latter with sight. It is intended to illu- 
strate mutual dependence for mutual advantage, as exemplified 
in Sdnhhydkdrilcd 21, the text of which, with Colebrooke’s 
translation, is as follows: — gfSTT SPSTTW I 

’Ml “ For the soul's contempla- 
tion of Nature, and for its abstraction, the union of both takes 
place, as of the halt and blind. By that union a creation is 
framed." V^chaspati Mis'ra ignores the illustration, but Pandit 
T^rinatha (in his edition of 1871 ) has a helpful note on it. He 
says :— T 7 ^vsr^T% | qsn 

c\ 

STW 5srSt- 

” U The above kdrihdj is quoted on the last page of the 
Sankhya section of Sarmdard nasangralia^ and is preceded by 
a very clear explanation of the maxim. 




The maxim of the moving of the bird-cage. In a discussion 
on prdna^ under VedantasHtra 2. 4. 9, S'ankara introduces this 
maxim and explains it thus : — \ 

si^ ?F?r: 

I sr^ 

MluiK=^ir ff% II Dr. Thibaut transla- 

tes the passage as follows: — “But, an objection may be raised, 
the thing may take place in the manner of the moving [of the?] 
bird-cage. Just as eleven birds shut up in one cage, may, al- 
though each makes a separate effort, move the cage by the 
4 



26 


combination of their efforts, so the eleven pranas which abide in 
one body may, although each has its own special function, by 
the combination of these functions, produce one common func- 
tion called pr%a.” 





The mgila/nce of the watchman after the house has been 
plundered by thieves. Equivalent to our proverb “Shutting 
the stable door after the horse is gone.” It occurs in Khan da- 
nahhandahhddya, page 45: — ^ 








He went to crave the lecvmngs of the oil-seed, and had in- 
stead to agree to give 16 measures of oil. Used of one com- 
pletely worsted in argument. I render fqq q T % ‘ in accordance 
with its meaning in Panchatantra iii. 99 ^ ^ 

The maxim is found in the Purnaprajna section of the Sarva- 
dardanasangraha (page 63 of Bib. Ind, and 75 of Jiva- 
nanda ) : — ^ 

which Prof. Gough renders : — And 
that, in raising the objection, you have begged for a little oil- 
cake, and have had to give us gallons of oil.” 



thus it must be allowed 


The maxim of the grinding of that which is already ground. 
Fruitless reiteration, unproductive repetition. We find it in 
S'ankara’s bh^shya on KeTM-JJpanishad 32: — cTra^- 

srt: t'd'tad: sr^sr: II Also in 

Sudars'anarya’s comment on Apastamba-Grihyasfitra xiv. 9 
*1^ says 

«r 1 ii 


The maxim of the destrucmon of the chief antagonist. Ihe 
principle that when the most formidable enemy has been 
defeated, the less formidable are already virtually overcome. In 
the bh^shya on VeddntasHitra 1. 4. 28 

gr T ^ grT^T:^) we rea,d:—^^^: I 

oqf Ro^ Tgr ” W Here, there is undoubtedly a play 

on the word Sankhya theory of the Pradhana being 

the chief antagonist met and overcome in the foregoing Shtras 
and bh§.shya. The same expression appears again in the 
bh^shya on SiltTa 2. 1. 12, and the maxim is found, too, in the 
Eamtouja chapter of Sarvadars'anascongraha (page 54 of 
J ivananda’s edition, and p. 45 of Bib. Ind. edition ). 




The maxim of the seed and the shoot As the seed produces 
the shoot, so the latter in turn reproduces the former. Each 
therefore is a cause and an effect. The maxim is met with 
very frequently in the literature. We find it in Brahmasiltra- 
hhdshya 2. 1. 36 ( on the eternity of the world ) as follows : — 


mmw - 1 g ’ 


which is 


rendered thus by Dr. Thibaut: — ''Without merit and demerit 
no body can enter into existence, and again, without a body 
merit and demerit cannot be formed; so that — on the doctrine 
of the world having a beginning — we are led into a logical 
see-saw. The opposite doctrine, on the other hand, explains aU 
matters in a manner analogous to the case of the seed and 
sprout, so that no difficulty remains.” It occurs again at the 
end of the hhdshya on 3. 2. 9. Also in the Arhata section of 
Sarvadardanasangraha ( page 31 of Bib. Ind., and 37 of 
Jivananda ), and in Eamattrtha’s commentary on Veddntasdra 
( page 110 of my edition ). 
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The maxim of the BTdlvmaTis and the mendicants. In such 
a sentence as ^mr^T separate men- 

tion of the latter, who are really included in the former term, 
merely emphasizes their position as a special part of the general 
body. It is thus the exact parallel, of the 3 »nd of 

the cFi% . It is used by S^ankara three times in his 
exposition of the VeddntasMraSy namely under 1. 4. 16, 2. 3. 
15, and 3. 1. 11; but I forbear to quote his words, for without a 
lengthy portion of context they would be unintelligible. It 
appears also in Tantravdrtilca, pages 423, 590. 


The maxim of the Brahman-ascetic. The ^ Buddhist 

ascetic, and therefore not a Brahman, — ^but the expression 
implies that though now a Buddhist he was formerly 
a Brahman. The maxim is used by the authors of the Kdvya- 
praJcdda (page 68 of Calc. edn. of 1866) and the Sdhitya- 
darpana ( article 257 ) in exactly the same connexion. After 
giving an example of ‘suggested meaning’ in the form of 
^semblance of contradiction’ the author of the 

latter work says ‘ ‘ f \ 

which Mr. 

PramadMasa Mitra renders thus : — “ Here, from the absence of 
the particle after the words &c., the semblance of the 
ornament named ‘contradiction’ is suggested. The suggested 
meaning, though strictly what is ornamented, is figuratively 
spoken of here as the ornament, with reference to its being an 
ornament in another condition [ i e. when it is expressed, not 
suggested], just as we use the word Brahman-mendicant, 
which, though it etymologically means an absurdity, viz. a 
mmdicant, or one not a Brahman, who is a Brahman, tropically 
signifies one who was a Brahman.” 
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Although the garlic has been eaten the disease is not cured. 
This proverb is applied as follows by Nrsimhasarasvatt in his 
comment on the opening verse of the Veddntasara : — ^ ^ rrg; 

II 

The maxim of a beggar's obtaining a footing [ in a patron’s 
house ]. Taran&tha explains it thus : — ^ ‘ 

\ 5j| 5rf^ 

TTRmi^i 5r^ ^ 

xm^j cT^T^ sTf Rr: n 

It occurs in the Bauddha chapter of Sarvadardanasangraha 
( page 14 of Bib. Ind. edn. ) as follows :- 

%c[5fR^^T5n n 

Here is Prof. Gough’s rendering: — ^"'The MMhyamikas, excel- 
lently wise, explain as follows, namely that the doctrine of 
Buddha terminates in that of a total void ( universal baseless- 
ness or nihilism ) by a slow progression like the intrusive steps 
of a mendicant, throng the position of a momentary flux, 
and through the ( gradual ) negation of the illusory assurances 
of pleasurable sensibility, of universality, and of reahty.” 



II 

The maxim of a frog's leap. Used by grammarians and 
others to express, the passing from one rule to another over in- 
tervening ones The St. Petersburg Lexicon gives references 
to its use in the commentary on Fdnini 1. 4. 47 (in the old 
Calcutta edition of 1810 ), and in the Siddhdnta-kaumudz on 
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Pdnini 5. 1. 117 I have met with it also in Jaya- 

ratha’s commentary on Alanhdrasarvasvct 20 ( ‘ 



Jiwi 


i: 1 5r %g: ” 11 



The maxim of the central lamp. The idea is of a lamp in a 
central position shedding its light on both sides. It occurs in 
the MwndaJca-bhdshya 1. 1. 3 f I 

^ iT?^ I ;Rfi?R5?oiR ?Taic0fi)5iRRi^ 5rr 

U Also in Mmatirtha on Vedd>ntasara (page 129 of 

which is thus rendered by Prof. Gough (in the 
Pandit for Feb. 1873, p. 212 ): — “ The term triad of sheaths 
has a double connection [ with both the preceding and following 
clauses ], after the manner of a lamp placed in the middle of a 
door [ and throwing light both inwards and outwards ].” Akin 
to this is which is explained in the Pandit for 

Dec. 1867 as referring to the central ruby of a nose-ring which 
casts a lustre on the pearl on each side of it. 

^TR^^kT II 

To know the thing to he measured you must know tke measure. 
This is quoted in the opening part of the Akshapada section of 

SWT- 

ORT siswgitt ^rafTiRT JRirrff sr tr T rmgr irsnff 

55SJoi ” II Prof- Cowell’s translation is as follows ; — ^“In 
accordance with the principle that ‘to know the thing to he 
measured you must first know the measure ’ proof ( pram§<n.a ) is 
first enunciated, and as this must be done by- defining it, we 
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^ i have first a definition of proof.” I do not know whether Cit 

/ sukha Muni is older than M^dhava ( middle of 14th century) 

but if he is, he may be the anther of the maxim ; for we find it 
in his work Tattvapradipikd {or CitsuJcJiz) ii. 18, as follows: 

“ ur^rHfRT i ?rwrai^rT%n%5 

[) Compare also the following from Sanksliepas^d- 
HraJca (i 487);— ilfqigufea 3 ^ 

I g^ii T% ” II See, 

too, S&nkhyah&rikd 4 ( “ ” )• 




f ; t 


The maxim of the extraction of the interior spike of the 
Munja grass. The following verse from the Pancadas'z (i. 
42), with an extract from R§;makrishna's comment thereon 
will fully explain the meaning and application of the saying : — 

^ ” (I This is unquestionably the meaning, and not 

as my learned friend Prof. A. Venis rendered it ( in Pandit, 
voL y. page 613 ), '' Just as Ishika grass may be distinguished 
from the Munja species &c.” I never heard the maxim explain- 
ed by Pandits in Western India in any other way than that 
given above. It is found also in Ramatirtha’s commentary on 
the Veddntasdra, page 140 of my edition. 




^sRrrn^^PT: II 

This occurs in Abhinavagupta's comment on Phvanydloka 
iii. 16 ( page 159 of Pandit Durgaprasad’s edn. ) in the foUow- 
ing sentence:— “%jr ^l5Jren^v?n^m5t??llrf%5?f5^,’’ and could 
only mean the maxim of an expanse of clods of earth [ as in a 
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rougUy ploughed field]. Kegarding however as a mis- 
lection for it would mean the maxim of a stone and a 
clod of earth, and would be synonymous with of 

the dictionaries, but which I have not met with in the litera- 
tura Apte, foUowmg the Vdcaspatyam, explains the latter 
thus : — “ A clod may be considered to be hard when compared 
with cotton, but is soft as compared with a stone. So a person 
may be considered to be very important as compared with his 
inferiors, but sinks, into insignificance when compared with his 
betters.” Taran§.tha adds that when it is intended to indicate 
that there is very little difference between two things or 
persons compared, the kindred maxim is used. 

With these Apte compares the Mara^ proverb “ ^ 

^ >5 Brick is softer than stone.” The sense, however, is not 
quite the same; for, according to Molesworth, the Marathi say- 
ing is used “ in ironical softening of a difliculty or hardship but 
barely surmountable or sufferable, by comparing it with a' 
matter utterly impracticable or intolerable.” 



II 


Better is a certain Mrshdpana than an uncertain nislika. 
This and the proverb immediately following are found in the 
second chapter of Vatsyayana's Kdmasiltra (page 19 of 
Pandit Durgaprasaffs edition of 1891 ), and are the equivalents 
■ of our saying “ A bird in the hand is worth two in the bush.” 


II 

Better is a pigeon to-day than a peacock tomorrow. See 
above. 


' Cutting off the tongue while trying to get a fine plantain. 




This is found in the Purnaprajna section of Sarvadars'ana- 
sangralia (page 64 of Bib. Ind., and 75 of Jivananda’s edn. ) 




!^TO5rt^r5r^T^ ’’ tl P^^of. Gough renders it thus: — “Thus 
the statement of those ( Advaita-vadins ) in their thirst to be 
one with the Supreme Lord, that the supreme excellence of 
Vishnu is like a mirage, is as if they were to cut off their 
tongues in trying to get a fine plantain, since it results that 
through offending this supreme Vishnu they must enter into the 
hell of blind darkness.” 


II 


The maxim of worms bred in 'poison ( or, in 'manure ) 
Apte’s Dictionary alone gives us this nyaya which he describes 
as follows: — ^"^It is used to denote a state of things which, 
though fatal to others, is not so to those who being bred in it, 
are inured or naturalized to it.” In this case it might represent 
our “ What is one man’s food is another man’s poison.” Apte 
gives no reference to a passage where the maxim is used, and 
I am indebted for one to that veritable ratndharay Dr. 
Bohtlingk’s Indisclie Spruche ( 6164 ). It consists of a quota- 
tion from VHddha-Cdnahhya, a work which appears to exist 
in MS. only. It runs thus : — 

^ i 

The Doctor renders the last line by “ Wozu lebst du, o 
Freund ? Ich lebe nach Art des Mistkaf ers ( d. i. ich suche das 
Beste heraus ).” If this is correct, the nyaya must be ex- 
pressive of “ living in clover,” or, amidst “ marrow and fat- 
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[\ 


The maxim of the poisonous tree. This appears to be based 
on the second half of KumArasambhava ii. 55 (or Panca- 
tantra L 245 ), which runs thus : — ‘ ‘ 

“It would be improper to cut down even a 


poisonous tree, after cultivating it oneself.” This is used as a 
maxim by the author of Ehandanakhandalchddya ( page 727 ) 
in the following sentence:— “ ^ 

sr ‘ 

NO 

’ ” II The application of this nykya is best seen from the 
first line of KSJid^a’s verse quoted above. 


The maxim of wave-undudation. This is used by the author 
of the BhdsMpariecheda (verses 165, 166) to account for 
the production of sound. He says 

I I ^^ *«l«l»i't’»a T| ^ 

>» II Almost the same words are used by Vedtotin 
Mahadeva (latter part of 17th century) in his comment on 
8dnhhyas4tra V. 103 : — 

^ ^ ntr: ”• “ But sound comes to the seat 

of hearing in the same manner as the undulating waves [ of 
water], or as the anthers of a [globulous] Kadamba-flower 
and is thus apprehended by the ear.” The latter passage, with 
translation, I have taken from Dr. E. Garbe’s fine edition. 


The maxim of the request of the aged spinster. This is re- 
corded in Mahdhhdshya 8. 2. 3 as follows:—" 

«h<hi*iR^ I ?Rmr i f?rf flnflr^uu<*i ^ ^ 

55rr ^ i *r 


f?r: 5^: ^ »TIW: I <7%: swi »TT^ 

vn ^ar fi rt ^ ^rf ” U This would be applied to a 

sentence having a variety of meanings. In TantravdrtiJca 2. 2. 
2 ( page 452 ) we meet with it as 

Pandit for December 1867 (page 156) we find exactly the 
same kind of thing under the heading This 

worthy was not only old but bhnd, and his request was 

Wishing to grow, yon have destroyed your root This is Prof. 
CowelFs rendering of the saying as it appears in the Sarm- 
dars'anasangraha (page 27 Bib. Ind., p. 33 Jivananda): — 

the Vdcaspatyam the maxim is given in a slightly different 
form, and with quite another meaning. According to Tara- 
natha, it means “ Whilst seeking to obtain interest, the creditor 
loses [ that and ] the capital too.” ‘ ‘ 

5q7«r: I f f%^t T5r ^s^77W t ?i rr»a thT ^^^: I 

^ 5npi% 

cRTra* 5rff%: ’5 II See also Kha^pdcmahliardakhddya, p. 31. 


The maxim of the man and the arrow, Vardhamana ex- 
plains this, as follows, in his comment on Ganaratnamaho- 
dadU iii. 196:—“ ^ar STT^RTW =31^: ?I ^ fcT; I 
II arrow is discharged from a bow, and 

at the same moment a man rises up from behind a wall and is 
killed by it. It illustrates, therefore, a purely accidental and 
unforeseen occurrence, and must be classed with the srsnfg^Tnjfr^j 
and others of a like nature. 
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u 

The maxim of the pehhle cmcl the [ man^s ] ewjevgiifig [ from 
the water ]. This, like that immediately preceding, is found in 
Vardhamana’s work, and on the same page. He explains it 
thus:— ^ u 

At the moment that the pebble is thrown, a man who has been 
diving or swimming emerges from the water and is struck by 
it. This, too, therefore, belongs to the 
category. 






SRl=3^- 





: n 


The maxim of the carter who would he beheaded rather 
than fay a hundred, but will at once give five score! It 
occurs in the Purnaprajna section of Sarvadars'anasangraha 
( page 71 of Bib. Ind. and page 83 of JivS^nanda's ) as follows: — 




5? H “ If you say that you accept 
the falsity of the universe, but not its unreality, you are 
simply acting like the carter who would lose his head rather 
than pay a hundred pieces of money, but at once gives five 
score! For falsity and unreality are synonymous. But enough 
of prolixity.'’ 


hjt II 

A snahe in the head, and the doctor in another country ! 
This occurs, in Prakrit, in Earp'dramanjari iv ( page 100 of 
KavyamalSi edition ). It is found in somewhat similar form in 
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Mudrarojlcshasa 1 . 21 , also in Prakrit. Tlie chhdyd is as 

foUowa “gqft ^ ^ I 






11 


The maxim of the 'parrot and the Nalilcd-tree. In JJd/yoga- 
Pojrm xcvl 42 we read ‘‘ ?rm ”1 on 

which the commentator Nilakautha says: — “ 

1—^ ¥i?T#Rr f^rrsn^'nti 


*11^ JrtC’T ’TW ” II I have met with it also in a 

MS. ( No. 233 of 1882-83 in Deccan College, Poona ) of NSrSr 
yana’s commentary on OopAlotta/catdpaniya-Ppanishad 8 
( corresponding with 21 and 22 of Bih. Ind. edition ), where, 
expounding the words “ qt % % sriJr &o.,j) he 

says:— “^reiw s(«mlspf^ 5 pTn^T!Tt ^ 1 % <%g W'bHH'T- 





” II 



The maxim of seizing oxen Try their horns. That is, by way 
of specification, and not in the sense of our proverb ‘ Taking 
the bull by the horns ! ’ This is very clearly put in Rdma- 
krshna’s commentary on S'ankar^anda’s Atmapurd'na iv. 
561-2. The text runs thus: — '5151 sif^ g g fffir 
film I flm^ ^t^?fg?OTT?iimgi ii *<^5 ii 5% 

^^I'dfky 15*^1. 1 mn ^ ^ 4><»fil«i(^«T5in^ u ii ” 

On the latter verse, RS,makislma says: — “ cRI f ^l 5 ^ ^ M^ 
sisjot I Jif<5 «ren m w 

I 3. 3- 108-9 ) I w stmir m 

»fbi: ^ *I#5T nx f^mq^rasT- 

% » H The same sense is attached to the maxim in Nilakan^a 
on Udyoga-PariM XLV. 9 (“ w^Sg T^^ ^ m <^l^^l 5f- 
Sg ^ lf ^ xr; ’») where we read:— “snRgti^ 5 % ^Jlfsltrf^ Jn%- 
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{\ A third instance of the employment of this maxim 
in the same sense is found in the metrical comment on S'dndi- 
lya-sMra 87 I ^HTS^T^TT 

” II The passage is translated by Prof. 
Cowell as follows : — “ It will not do to hold that the connexion 
between the cause and its effect may be that called ' Intimate 
relation/ and not that called ' Identity/ — because it is a much 
more cumbrous assumption than ours and involves the con- 
nexion of ‘difference;’ and by our own we easily get at the 
true meaning of the various S'ruti passages, — sei 2 dng them one 
by one, as oxen by their horns.” In a foot-note he adds : — “ That 
is, such passages as ‘ Uktha is Brahman/ ‘ Prana is Brahman ’ 
&c. S'ringagrdhiMnydya is a proverb sometimes explained 
as ‘ catching an unruly bull first by securing one horn and then 
the second/ and sometimes, ‘ driving many oxen into a stall, by 
seizing them one by one by their horns’.” Mr. F. W. Thomas 
has pointed out to me the which is quoted in the 

commentary on Dan(hn’s Kavyddars'a ii. 368. I think its 
usage must be similar to that of the above. 


The maxim of the hawk and the pigeon. Vardhamana, in 
Qanaratnamahodadhi iii 195, explains it in the following 

way:~“ I ?mT ^^ Sg (% gr T f H T- 

^ ^ f’rk: ^^5^” || This must be 

classed therefore with and others of a similar kind. 

We have a M* given in the table of contents 

which forms the opening part of the Mdkdbh&rata, and the 
story will be found in Vanaparm cxcvi There is another in 
chapter cxxsi 


1 


The maxim of the motlier-in-lmv who said, 'Be off.' This 
quaint illustration appears in SuresVara's NaishJcarmyasiddTii 
i. 28, as follows ‘ R'sir^lif- 

5r^q: ’Ml “ -Ajid since you now express agreement with 
that which we also acknowledge, your protracted discussion 
was as unreasonable as was the mother-in-law’s saying [ to the 
mendicant] ‘Be off’.” The commentator, Jn^nottama, ex- 
plains this in the following manner: — 
jRJirasirtmmicJTsr: 

irgtra l ” II “ After abusing her daughter-in- 
law for refusing to give alms to a wandering mendicant, the 
mother-in-law called him back, and, when he had come, said to 
him, ‘ There are no alms, be off,’ thus refusing also herself ! ” 


r I 


The maxim of a lion's glance. This is based on a lion’s 
habit of looking in front and behind, after killing its prey, to 
see if there is any rival to dispute possession! It is applied, 
says TS;r&natha, where a word in a sentence is connected with 
what precedes and with that which follows it. The expression 
occurs four times in the Taittiriya-Prdtis'dkhya, namely in 
ii 51, iv. 4, xiii 3 and 15. Prof. Whitney remarks as follows 
on the jfirst instance of its occurrence: — The ‘ and ’ of this rule 
the commentator says, brings forward, on the 
principle of ‘ the lion’s look ’ ( a distant glance backward ), the 
already defined organs of production of the various mute 
series.” It is found also in Mlakantha’s comment on Vaoza- 
parva ccxxi. 1 ^ 

^ I) Also in 

BMmaM 2. 3. 6 ( page 473 ). 
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The Tnaxim of the needle and the boiler. It is explained as 
follows in Molesworth’s MaraM dictionary: — “A phrase used 
as an illustration upon the occasion of two matters of which the 
one is superlatively simple and easy, or altogether insignificant’ 
and the other indefinitely greater, more difficult, or more im- 
portant, arising at once to be done ; and of which it is intended 
to Ultimate that the trifling one should be despatched first.” It 
occurs in the opening part of chapter iv of Kdvyapradipa, and 
again on page 70 ( Kdvycm>M& series ). Also in the commen- 
tary on SdhityaJcamrmdi iv. 1, where the same hdrihd is ex- 
pounded. 


IV 

The maxim of the rice in the coolcing-pot “ In a cooking-pot 
all the grains being equally moistened by the heated water, when 
*one grain is found to be well cooked the same may be inferred 
with regard to the other grains. So the maxim is used when the 
condition of the whole class is inferred from that of a part ” 
( Apte’s Sanskrit Dictionary ). It is therefore clearly the equiva- 
lent of the saying “ Ex uno disce omnesj' After searching for 
many months for an instance of this nyaya in actual use, I 
suddenly came upon it in Jaimini 7. 4 12. The sutra, with a 
portion of S'abara's bhashya, is as follows: — ‘‘ 

ii 


iiaiS 


The Tna.-rim of tlie driving in of a post. As a post is driven 
into the ground by repeated eflforts, so a position is strengthened 
by the biinging forward of a succession of facts or arguments. It 
occurs three times in S'ankara’s bhashya on the V eddniasHtras, 
as follows ^“rif?r^5j'5T5=Jn- 
^5T ” 2. 1. 34. “ 

” 3. 3. 53. “ ^ 

3. 4. 2. 


^cTT# II 

One’s own body does not hinder one. This is found at the 
end of the AkshapMa section of the Sa/rvadarsanasangraha, 
as follows: — “if =5 ?E5rra5=5^«ri^: ?T^^3T: 

this would interfere with God’s own independence [ as He would 
thus seem to depend on others’ actions ], since there is the well- 
known saying, ‘ One’s own body does not hinder one ; ’ nay 
rather it helps to carry out one’s aims.” This is Professor 
Cowell’s translation. 


The End. 





ADDENDA. 


it 

The passage in the PadamanjaTz, referred to on page 4, is as 
follows. It is part of an interesting discussion regarding differ- 
ent forms of a word, why some are considered correct and others 
not. “ ^ 

fi?r ^(i'=i4 I i arrf^RTfejn ^«TranT- 

cni; I ?ra: i i ?Rrsn ^tr- 

^ ^ ?TtS»3rr«n- 

??rT ?r^ jnrroi msiragf ” u 

II 

A further reference to this maxim under the form 

is found in BrahrmsMTatatparyavivarana 1. 1. 12 
(The Pandit, vol. iii, page 477) in the following sentence: — 

^fcTrar- 




aT% &e. II 


Another interesting instance of the employment of this nyaya 
is found in KumS^rila's Tantravdrtika 1. 2. 17 as follows: — 

“ ^TSTWIWR^tia' 5p^: ?TJT W =g5JTf 

%% 5r II In the reading we 

have a third form of the word ! 
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Another excellent illustration of the meaning of this maxim 
is given in the follomng passage of the BralimastUraidtparya- 
vivarana, 3. 4. 26. ( The Pandit, vol iv, page 220 ) : — “ 


spjt i 






II 


27te strength of a community is greater than that of a 
member of it. Probably equivalent to ‘Union is strength.’ 
It occurs in Kdvyapradzpa, page 398; — 

II 


The maxim of the stone and, clod of earth. I have given the 
lexicographers’ view of the meaning of this ny^ya, under ^- 
but I now think that they are wrong. Is it not 
much more likely that the maxim is based on Brihaddranyaka 
TJpanishad 1. 3. 7, “ ^ ” which S'ankara 

expounds thus ^ srp;,^ qf^i- 

Tms^is referred to in BrahmasfXtrahhdshya 3. 3. 6, as the 
and it seems to remind one of the Scripture- 
saying “’iVhosover shall fall upon that stone shall be broken- 
but on whomsoever it shall faU, it will grind him to powder ” 


iq- ♦ II 

pie maxim of two frmU attached to one stalk Used bv 
wntemon Alankfira to iUustrate a particular kind of Paronb- 
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masia, namely the coalescence of two meanings under one word. 
It was first pointed out to me by Mr. R W. Thomas, Assistant 
Librarian to the India Office, he having met with it in the 
commentary on Kdvyddcvrs'a ii. 310. I have since found it in 
use in the Alanhdrasarvasva, Kavyapradipa, SaJiityadar- 
pa^, JRasagangadhara^ Alankdrakaiishbblia, and Sdhitya- 
haumudij in each case under the figure The maxim finds 
a place in Marathi literature also, and is regarded by Moles- 
worth as equivalent to our proverb “ Killing two birds with one 
stone.” 


In Tantravdrtilca 1. 3. 18 (page 213) we have this maxim in the 
following couplet: — ^ : I 

[ ” U I should like here to grasp some 

hiis'a grass, and use it, not as a support for myself, but as a peg 
on which to hang a chronological note ! In expounding Brahma- 
sMrabhdshya 3. 3. 26, Anandagiri quotes Amarahos'a 2. 4 166 
( ^ as follows “ srt 

^ Does this throw any new light on the 
date of Amara ? In his History of Indian Literature ( page 
230), Professor Weber tells us that the AmaraJcos'a cannot be 
widely separated from those dictionaries which we know to 
belong to the eleventh, twelfth, and following centuries ; whilst 
Professor Macdonell, in his recently issued History of SamJcrit 
Literature ( page 433 ) assigns that work to about 500 A. D. 

If I am right in supposing Anandagiri to have been a disciple 
of the great S'ankara who died in 820 A. D., then the early 
part of the eighth century would be the latest date that could 
be assigned to Amara, allowing time for his kos'a to become an 
authority in the land ; so here we have, at any rate, a terminus 
ad quern for him. 
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This is very clearly explained in the Kavyapradipa in the 
opening part of chapter viii ( page 327 ). 


The maxim of the moon and its light Used of two insepar- 
able things. It is found in Anandagiri’ s S'ankaravijaya, page 

II 


124 of Bib. Indica edition; — 



?rf| w 

I am not quite clear as to the drift of this saying. It occurs 
in Bhdmatt 2. 2. 28 ( page 438 Bib. Ind. ) in the following con- 
nection. “ I nwRjRnr sraM- 

it T| =1 ^ I 

fl' inTTn i 51% 'rm 

'T5n% I grES^Ij;” || 


?rf| n 

I should like more light on this saying also. It is found in 
Bhdmati 1. 1. 4 (page 87 ) in the following sentence: — 

5:^snT5^ srr ^ !!%■ ” ii 


II 

When illustrating this maxim by quotations from Anandagiri 
on S'dnJcara'bhdshya 4. 1. 16, I quite forgot that, in his exposi- 
tion of BrahmasMra S. 2. 22, S'ankara had himself twice cited 
the second line of the couplet on which the nyaya is based, whilst 
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Anandagiri in commenting thereon had mentioned the 

three times. Thanks to the invaluable Indische Sprilche, 
I am able to point out that the couplet which I took from 
Panchatantra is found also in Vanaparva (ii. 49 Bombay 
edition) as follows :— ^ ^ ^ I STSSn- 

ti S'ankara quotes it as found 

in the Panchatantra, 


sr?^ sr^ <nit?rT?rnT w 

Trying to remove the dimness of a lamp by lighting an- 
other, Used of foolishly superfluous and misdirected effort. 
It occurs in Khandanakhandakhadya, page 294: — 

ar^Wr irs^fT^ rnThrrarrr ll In a footnote, the editor 

ir^ JTimc^r sr^ ^nTt^rrarnr s?t 


I do not know the meaning of this maxim. It occurs in 
Vaidyanatha’s commentary on Kdvyapradipa v. 3. The text 
is as follows : — < 1 144 

smtsq-- 

5jld+<^f+i4\% ” II The comment runs thus: — “srerfiff^ I 
I t^rTSef^^T »TSrr(<'^'^d I H^N^M l f^ ' l^’MI I 

?nn ’31 *Tff^^?T3fi^nT«rfl53iTjfNT^i4rfT^T^ra7f»r9i^: I f^3rT5ni^ir^[%: 

^Eff^wsrrrTsn’q'^graT ” n 


The following quotation from BJvSmati 3. 2. 22 ( page 566 ) 
well illustrates the usage of this maxim: — “?r«n TTSfT^ ql ' flr^RTt: 
ii%qra^ sRfi^r?^ =5 ^ ^ ” ii 



ERRATA. 


Page 13, line 4. For fulfiling,’’ say “ fulfilling/* 
Page 31, line 3. Instead of “ anther,** read “ author/* 
Page 46, line 10. Italicize the word “ of ” twice. 


ADDENDUM. 

Page 24, line 2. After the full-stop insert the following: — 
“It occurs also in Jimnmuldivivelm, page 
101 ( line 4 from bottom ) of the edition in 
the Anandas'rama series/* 


